-Gl

IV, VIEW OF SCIIETY AilD OF SELF

Social psychology has said much about the construct
"self image," A person's self image is defined by one
author as the regillarized manner in which a person acts
with reference to himsclf.16 In an interview situation
the quesiiion of the self imagé of the respondent can bz
approached by paying careful attention to what he
regularly says about himself, .

A person's self imzge is largely a product of his
perceptions of othecrs! stable reactions to him,

Little Rafaelito (sve pp. 55-6), crying in the corner
as the grovwnups chide him for bzing such an ugly, dark
“Haitian," will most likely have a very negative self
image, will come to accept the appraisals of the grown-
ups and sec himself as quite unlikeable because of his
dark skin and “ugly" appearance, The little white
child of l1a Loma, on the other hand, constantly praiscd
for the "bzauty" of his white skin by his proud mother,
will come to think of himseclf in quite positive terms,
The self image of each-=its valence as well as the dimen-
sions along which the sclf evaluation is made (color,
in the example given above)--is a product of what each
perceives to bz the general reaction of significant
others,

Self imagc.in turn strongly influences bezshavior,
One's personal identity channcls his kzhavior in social

situations, A Spanish missionury Fadre in Santo Doningo
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is not likecly to display the sam2 rcaction to & schorita
passing on the street as a group of tfgares (roughly
equivalent to American corncr bums), Even apart from
desires:; were the Padre to fcel an attraction, and vere
he in civilian dress, his image of himsclf would still
preclude any piropos (flowery compliments commonin’ Latin
America):; the young macho on the other hand might feel
somewhat compelled.by his image of himself to make
some flowery rcmark, which the seflorita by virtue of
her sclf image as decente and scria, would feel obliged
to ignore, Desire to muintain a positive sclf-image
channels behavior along certain norms, These norms
differ from person to pcrson, as they differ from
group to group,

What are the most salient elements of the self
image of the pcople of la lLoma? Prescinding from
the traits by which one psrson in the community dis-
tinguishes himself from his neighbors, what are those
commonly shared seclf concepts by which thz people of
La Loma differentiate thomselves as a group from other
groups in society? Indecd, where do thzy scc themselves
as a group in relation to socicty &s a whole? What is
their subjective view of Dominican society and where
do they fit in?

Their view of Dominican society is very simple,
There's the rich and there's the poor, the big man and

the little man, And they arc the poor; almost everybody



in La Loaa calls himself "un proh> infelf®,

poor man, This basic view of

they being on th: bottom layer--is

worker as well as serrano,

Ah no no no, Le digo con su
concienciu de Dio, que aquy
en el pal dominlcano...el t-
nico que vive bien e!
porque el rico hace as{...
1, habichuela,,." Mire, una -
ve! ‘'tuvo el aceite agqul a
uno cuarenta, Hicié'n lo mi-
lllondlLO' rru rru rru y co-
gie n t&' el aceite, Y tenfs
ano' que comprarlo a $1,40,
Matao! Y ja'ta fiao lo ten{-
ano! que cogei a vece', Y
ello' ‘taban sentao con td!
eso',..su aimacén apretao ahl
de, ,de comida,

Nosot ro' lo! Cum1651no' pa-
gamo' t&', si, Porque el ri-
co tienc cuutto' Y pue - R
eh, .pue dhc{' .cl rico no
cre en DlO'. Porque ci rico
tiene t&', Ticne su dejayuno,
su comia y su cena, Y se jadi-
tS, se aco'td, lo que sca la
hora., Y nosotro' lo' chico!
no,..que nojotro! vivamo! té
ei dia y to! 1a nochﬂ agoni-
zando pa' podei su'tener los
hujo', Que ci pobre que vive

¢l rico

" an unluchky
society as bipartite--

shared by both groups,

Ah no no no, I tell you,.,God
be my witness,.that here in
the Dominicén country thz only
one who lives well is the rich
man, cause the rich man gozs
like this: "Becans will,.." Look
once cooking o0il cost $1.40,..
the millioncires went whoosh
and grabbz2d uvp all the oil, And
we hadda pay $1.,40 for ic. Musr=
der! 'F we cven hadda buy it
on credit some times, And
there they were nice and com-
fy with their storerooms,..
splitting at the seams with
food,
We campesinos pzy for every-
thing, Cuz the rich man's got
moncy...it's like,.the rich
man don't believe in Ged, cuz
the rich mun's got everything,
He's got his breakfast, his
dinner and his supper, He
stuffs himself and goes to
bed anytime he wants, Not us
little guys, We're eating our
heart out day and night to
support our kids, It's th=
poor man who's got a 1ou°y

mai aqul, Eil pobre e' que vivelife hesre, Th2 poor man's got

mai, Y ei probe..ei pobre gue
paga t&' lo' impuc'to! que
sc ofrelcun,

Another mang

El rico aquf ha v1vido 80-
bre del’pobr;. Eso s{. Que
aqu{ los ricos mayormecnte
son terratenientes, Que mu-
chas veces el campesino ne~
cesita ticrra y tal vez hay
dos mil campesinos agui que
no ticnen Llcrru, pero vaya
un rico alif que tienc medio

a lousy life, and it's the
poor man that pays all the
tuaxes that pop up,

The rich man here has lived

on top of the poor mun, That's
a fact, The rich mcn here arce
usually landlords, A lot of
times the campesino nccds

land, let's say there are two
thousand campesinos hare who
don'*t have land, 'but over there
th re's a rich mnn who's got
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millén'de tareas, y tal vez
no estu utilizando cien
mil,

half a million tarcas of
land and he may not even b2

usin? a hundred thousiund of
then,

The people of La Loma scem to look upon the Doini-

nican Republic as a rich, or potentially rich, country.

. . P q
But out of ambicion, sclfishness, those on top arc

preventing thosc on bottom from reuching the good

1ife that would be possible for all on this island.

E'to aqu{ era rico, podero-
so, pcro lo' inteligente'! em-
pleado!' at enantc se llevaron
lo! nlllon y no han vuelLo
aqui a 1la Repgbllca hqui

era rico de to', rico, rico,
pero lo' inteligente! que
ascendian a Vice-Presiden-
cia y Presidcnue...cuandO'
‘tavan asf{ se llenahan, asf
se diba, To' eso hay que vei,

Porque e' que si lo' rico'

ayudaran lo' campesino! a-

quf, aqui se viv;crv la vi=
da, porque e' que e'te una

eee'te una,.un paf' rico,

poderoso,

This place used to be rich,
powerful, But thce smart gov-
ernmznt officials who used to
b2 here took away all the mil-
lions and havcen't come back
to thz Republic, This place
uscd to bz rich in everything,.
rich, rich, But the smart men
who became Vice President and
President,..vhen they were
here thzat's how they got

rich, that's how things

went, We have to face facts.19

Because if the rich would
only help the campesino here
lifc would b2 gecod here, ba-
cause this is a rich conn-
try..powerful.zo

This is the basic dichotomy made by both graups.

The mass below is being Stcpp“d on by those above, And

the poor help the poor while the rich help the rich;

Porgue aqux, ei e'tuvieran
lo' obrero! trabajando, ma'
ficil se consigue did! peso!
con un obrero guec con un
rico, Porgue yo qguc sOy po-~
bre y ud, ¢! pobre, y yo ten-
go veinte peso' y se le pone
un muchacho malo, y Ud, vie-~
ne onde mi: "Empre'temv daié
peso! por c'te muchachito, =
gque yo no lo! consigo,,"
Pero ei rico no, Ei rico

Because if the workers were

making moncy here, it'd b=

easier to geot ten bucks from
a vorker than from a rich
man, Causc let's say I'm a
poor mén and you're a poor
man and I've got twanty
bucks, and one of your kids
gets sick and you come to

my house: "Lend me ten bucks

for this kid of mine,..I can't
fiaud any,."



tienc que vei que Ud, tie-
ne la vaca, tienc ei burro,
tiene ei chivo, ticne ei
puezcé..Ud no sabe eso?

€
Y nosotro no, Nosotro! sai
semo! to' igualito', no
tamo fuRéndono' uno' con

otro', ni que pasemo tra-
ba;o.

Qué hago yo con &f' ahora
onde Francisco lLama: "Em-
prCteme cien pzso."

YAah, no pyo dar," Pero si
va..eh..ch..lo Bornude'
onde lama, que le emprdte
cien peso, dicc Yluy blen, si
lo necesita," D2 una va

lo' e'tin contando, "Veca

su cien peso,"

The conflict rages, Life

harder for the poor man, The

prices; the poor are the ones

Pero una libra de habichue-
la vale veintidd centavo.
Aqui! Donde sc produce csa,..
esa proau..eh..proauccion
que se produce dqdl. Mira
lo cigarrillo de nojotro lo!
pobrc'..Clnco centavo'! lo!
subié'n, Y ei millionario no
le subic'n nd, Ello' millio-
nario ga'tan sescntu centa-
vo', Clgarrlllo' bueno!,
Eso no no' subié'n ni un
chele. A nosotro' lo pobre
fué que no' subié'n, Nosg-
tro! pdgamo' to! lo impudét
to aqul.

But not the rich man, The
rich man's first gottz mu
sure you've got & cow or you
got a burro or you've got a
goat,..know what I m=an?

ot us, VWe're all in thc
same boat; we're not trying
to make it hard for each
other, even though we're all
having a hard time, What
good would it do me to go to
Francisco lama's house (own-
er of Comoany, fictitious

s

. narne) and say “lLend me a hun=-

dred dollars," He'll say
"Rope, ne can do," But just
let...JusL let one of tho
BernlGez (well Xnown ouncrs
of rum 1ndu,Lry) go up to
Lama and ask for a hundred
bucks, "why sure! Anything
you nzed," And he begins coun-
ting off the bills right
aways "'gre s your hundred
dollars,

is getting harder and
rich are raising all the
that suffer,

But a pound of beans costs

22 cents! Here, in this coun-
try, when it's grown right
here! And look at thz cigar-
ettes that we poor pzople:
use, ,they raised them 5¢,
But the millionaires' they
didn't raise at all, The milli-
onaires spend 60¢, gecod ciga-
rrettes, They didn't raise
them a cent, They only raised
them for us poor people,
Wle're the ones that pay all
the taxes heore,22

This is the view which tha people of La Loma have

of the pres

ent social situation in the Dominican Repub-

lic, There is a decp anger and frustration at their
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present situztion, It is tho typs of frustretion that
appeafed in Cantril 's study23 and allowced him to
predict the revolution ycars before it occurred, The
anger is connected to the belief that their poverty

is the result of purposeful, sclfish mitlevolcnce on
the part of those on top. '

Do they really believe this? Or is this & rhetori-
cal exaggeration of their plight, staged for the bene-
fit of tho<visitof from outside? This lottcr is the
first interpretation that comes to mind, both to the
visitor as well as to the Dominican vho is living well

in the cit:y.24

There is that common belief that the
poor have bacome naccustomed” to their lot and that
their complaints are basically rhetoric, But this
interpretation simply finds no justification in any
of thz data, What arpzars is dGiscontent and a keliof
that one group of people is preventing them from reachn-
ing the good life of which their island is capable,
If anyone believes these people are the “"happy poor,"
the burden is on him to prove it,

the bipartite view of society which appears in
the protocols is filled in differently by each of the
groups in la Loma, Analyzing the protocols further,
one bzagins to sece important differences in the manncr
in which each of these groups sces itself, The basic
plot is the same; hut the specific rolcs and the actors

that £1ill the roles differ samewhat in each group,



Principally thzmselvcs,

The two groups differ in the

traits that thay tend to attribute to themsclves. and

the dimensions along which they evaluate themselves,

First the serrano, Bere we have the paradox of &

man’ taking pride in his humility. This is pot to he

confused with being content with his lot; he is by

no means contcent, But he considers it a matter of pride

and a

cogent proof of the injustice of his present

loty; that in every situation he is transvilo, cuict,

peace loving, respecting the law,

conuquito, his little peace

E'ta es una seCC1on muy hu~
miiide, una seccidn muy
bueena de gobernaila, Aquf
cualequlei muchachito mand!

e'ta se'cidn. Porque a uf..
aqu- no hay vegamunderia,
&Gul no hay hombre' malo!,
aqui todo el mundo quiere
ocupaisc de vivI' traba jan-
do, de produci’,

just tending his

of land on the hillside,

This is a very humble district,
a very good district to go-
vern, A little boy could go—
vern this district, Becaus
herc there's none of thut
funny stuff, here there
aren't any bad men, here
everybody just wants to keep
busy wor)ing and producing.z‘

The following is told by a serrana, Sha once went

down to Santia

vhile hez was

go Rodr{guez ror a rally to see Ealaguex

campaining in 1966, Shc was in the crovd,

dying to get closer to Balaguor, press sing against the

tape boundary that had been raised across the s

idewalk,

beyond which the people were not supposcd to pass:

Entonce! fu; un: hombre y me
dijo a mi quc: "Dona, rompa
la cinta," Entonce' yo lc
di..porque sabfa que no se
podia rompei, sabv..GSgo-

“Bucno,'si Ud. vino con poco

retpe'td aquf, rompalu vd,
Pero yo vine re'pe'tando lo

Then a man went and suid to
me:"Lady, break the tope."
Then 1 sald..becausc I knew
you WCIGD 't supposcd to brea
it, y' know, so I said "Well
if you've come hzre without
any respcct, you break it, But
I came here respecting what
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que hay que repstui, Si no has to Lz respoeted, If

se pucde entrai, no entro, we'lre not supposcd to go
digo, pcro no tengo guc rom- through, I'm not going through,
pei eso," Y entonce! ei po- And I'm not going to brcak
licfa taba ahf y me vido y it." Then the policcman

me dijo que entrara, Quc ei there sawv me and told me I
vido que yo quise re'petaila, could go through, He saw
Porque ello' hay mucho' que that I was willing to respect
quicren dir hacei la cosa co- it, Cause therce's a lot of
mo atento a orgullo,..0 no people who want to go and do
sé si e' de guaperia o ¢OmoO things sort of out of pride,,
e'. Yo no, Yo re'peté, Y co- or I don't know if they're

mo ei vido que yo ju{ con - just wise guys or what,
mi re'pe'?g, ei me dejo But I respected, And since
entrai a ma, he saw that I went with my

respect, he let me go through.26
Tlus reward has coms for bcing respectful and knowing
one's place, When authority places a boundary, it
is to be respected without complaint, be it human au-

thority or divine:;

Yo vivo no mi' debido a la I just live depending on
misericordia de Dio' y al God's mercy and oboying the
lao de Ja,ley, pero yo no law, but I have nothing to
vivo de na', Forque yo era Jave by, Bzca:se I uscod to
hombre gue produc{a en ei make monecy farming, and now
trabzjo y ahora no produ'co I-don't make anything, No-
ni. Nada, no toy en ni, Ko thing,nothing at ali, No,

ya, yo me entrite'co pero I'm pretty sad off now,..but
digo que,,.ei gue hace }o' I always say that He who
tiempo! chiqguito' tambicn makes the tim2s little can
lo' sabe hacei' grande'!,,y also make them bidg,.and
haceilo' chiquito. Y de la make them small again,..
conformid® viene to., Por- and resignation brings all
que yo sicmpre vivo e'per- things, Because I always live
anzado ée la misericordic counting on God's mercy, Yes,
de pid', sf. Y de Maria And the l*lessed Virgin, That's
santf{sima, Eso scmo' lo! the way of us poor, We should
pobre'!, Y que vivemo siem=- alwvays live like we're live-
pre como tamo viviendo, ing now, tranquil,,.and
trangquilo, que no haiga nothing bad will happen to
nada sobre de mi ni dec me or any of us that are liv~
nadie, lo ¢ue vivemo! asf, ing this way,?2

Already a contradiction has sct in, "Conformidd",
resignation is one of the most prized virtues among

the serranos. And yct complaints against the rich enc-
. g
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mies are bitter, -against thosge on top. Eccording to
one theory, there should bz cognitivo dissonance resul-
ting from this contradi_ction.28 But, as will bc seen
in later chapters, the value is preserved and the con-
tradiction resoved by cojnitive differentiation, Au-
thority will be saved Wy sepurating it from the viewed
source of evil.29

e are humble, tranquil, obedient, interestcd
pot in dissipation, but only in our little plot of
lard,.." Vhat elsc? Catholic; very Catholic, As was
seen, the mountain folk pride thomselves on baing
Catholic, When they think of themselves as a group,
nCcatholic" is one of the first traits that springs
into their mind. 1In the following, I haud asked the
man: If & viwsitor from outside were to ask you in
general "wWhot kind of pzople are the Dominicans?,"
what would you say? -
Adié, son gente guena, gen- why..they're good pzoplc, Bo-
te honradz, catolico!, Por- nest people, vory Catholic,
eso' son,.eso e' lo que se Because that's what we pro-
profesa aquf,.catblico, fess here,..Catholic,

To say "catblico" is to suy "bueno" y "honrado,
onc of the salient features of the "bad" people is that
they don't bzlieve in God, (Seé'the first quote given
in this dhaptcr, p. 63.) It's simple: bud people don't
believe in God, the people that arc attacking balaguer
are kad, Ergd: thz people who are attacking Balaguecr

are atheists:



-70-

Si lo!' amzricaro! ayudzsn a
Balaguer, y unu paite do lo!
dominicano' que no creen en
Did! dc30n el goblcrno quic-
to, lo' americano! ponecn esc
govicrno gque tengamo' saitao
de la tierra de agui a do
aho',

If the Amorcicans can holp
Ealaguce, and those Domini-
cans who don't balicve in
God just leave thz governnont
alon:, within two ycars the
Americans will have this
government going strong,

And one of the worst qualities of communists arc

that they are atheists,

The interview question on Cuba,

because of the fuzzy notions wihch the respondents

generally had about Cukba, servaed scmewhat as a projec=-

tive test.

[ 4
Yo ni se como ej eso, yo ni
sé, Porque yo de conuni 'mo

no sé nada, porque poi noti-

_cia que uno oye la cosa dei
comuni. ‘mo, Porque sedin no-
ticia, en Cuta nadie tienc
nada, nada, Hay que trabajoi
todo pai! eci goblerno. Todo
paj gobierno, Y de'pud!?, de-
pué' en ese pJv', lo que tin
mai son lo' catdlico', por-
que lo' comuni'ta' no, Por-
gque ya ei que se metid a co-
muni'mo no tiene ariente ni
pariente a nadie, como diga-
mo',., Una palabra populai,
Qua ei matei ei tzita, mi-
tai la mamg, matai 1: heima-
no e‘ lo mi'mo que ng', Ei
Cnfnl;co ej el que td mai
alld, Ese ei que td mai en
Cubua, Ei que tiene con-
ciencia,

In short, his Catholicism is

image of thz serrano,

I don't know whit it's like
there, I don't know, Becausc
I don't know anything about
communism, bzscause you hecar
about communism just through
the ncwz, According to the
news, in Cuba nokody has no-
thing, nothing, You have to
do all your work for the gov-
ernmcnt, @ll for the govern-
ment, Anu besides, in that
country the peoplu that
are bad off are ths Cutholics,
not the communists, bccause
once you've bocone @ cormnu-
nist, you're not kith or kin
to anybedy, like wo sty, Q
common expression, To Kill
your dad, to kill your mecmn,
to kill your brother--it's
Just like nothiny, The Catho-
lic is the one that's bzd
off in Cuba, That's the guy
that's bad off in Cuba, The
guy that thct has

an integral part of the seclf

But there are still other traits by which thez moun-

tain folk evaluate themselves and othars, An important

There is a res-

onc is gencrosity to the wayfarer,

a coinscienve,
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ponsibility felt to the percarino,the passcr by. It is

a source of cstecm to be gencrous to the wayfare and in

the eycs of the people of La Loma is one of the virtuss

that distinguishes the rich from the poor,

Lo' campesino' sop bufno'
de tratai, Ud, pud' af' a
cua1qu1ci casa campesina y
, e'tin repaitiendo su comida
. y lo llaman: "Ven a comer,"
Ud llega: "Vamo haceile ca-~
£81v pero ei rico no,,.No se
apuran daile comla. Llega un
' campcsino, y qu&u, taivi,...
or la guaicdan, 1lo dejan
i Pero ei campesino no,
ei campe31no, UG, pud llegar
ahora mi'mo, yo 1e digo a
la mujer: "vaya, cuélane
-café a e'te amigo mfo. Anda,
anda, huyec! Arrcgleme {do!
do! huevo' ahf, con yuca o
plitano si lo' tengo, Y si
no,casabe! Dunele comida,
E1 campesino qul e! sueito,
E' zucito el campesino,

The campesinos are good peo-
ple to deal with, You can go
to any campezsino house and if
it's mealtime they call you

- over: "Comz on 'n eat!" tou

get to the door: "Let's make
him some coffee!" Mot the rich
man,..they don't worry about
giving you food, If ' a cam-
pesino comes to the door,..
they hide the food, they

leave him there, But not the
campesino,,.the campesino,

you can come to my door

right now and I'd yell to

my wife: "Go get some coffee
ready for this friend of

mine, Hurry up! Hurry up!

Fix him up those two eggs that
are there,..with yuca or
plantain If I have any., And

if not, casave, Give him

some foodi" The campesino
here is generous, ha's gene-
rous,

So much is this trait valuced that for the serrano

T one aspect of the good life is to have énough to comply

with this norm of generosity to the traveller. who

i knocks at your door, The following was in response to

. the questicon: Imagine you could change your life, What

would you most like to have?

Adio...le voy & ucc-‘ a 1C..e
Yo lo gque me gu ‘tarfa a mi

tenej nd de todo, de tode..

no sé ,Si e! porquc eso ¢' lo
que sé hacei,..e' mi dgrchl-
tura, ki agricultuvra, De'pud
gue yo tuviera mi agricultura

Well,..I'11 tell you, What I'd
like to have most of all,,..I
don't know it it's bzczuse
that's what I know how to do,.
is my farming, My-farming,
Once I have my farming,,.than
I'd nzed my house; and then
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lo gue necesito e' mi rancho,
Y ¢l proLcjwm;cnto de mi fa-
milia y..p' haceile un fa-
voi a un pzlegrino que lle-
gue,..ya yo 'toy contento,

enough to kecp my family aiive
and to ha2lp out ény pilygrim
that comes to my door,...than
I1'd bz happye.

Perhaps the highest compliment & serrano can pay

a man is to call him projimista, This word appears fre-

guently in the protocols, though it is rarely hecard

outside the sierra, Translated literally it means

“neighborly." But for the scrrano the word is much more

emo-ion-laden than its English counterpart, This

sSerra-

no is proud that he wes called projimista by a man

whom he respected:

Mire, yo fuf onde un hombreé
que era inteligente, bu'cai
remedio, Entonce le dice a
lo' de su casa, le' dice:
“Mira, e'te hoqbre, démele
cafc, conlda- e'te hombre

e'! projlml‘ta.“ Que guicere
deci! projlm 'ta? Pro;imi‘ta
e' que si vco @ uno n! upu-
rao que yo de necesidd ' Y

no tengo con que le doy la
limo'pa, y cuuando no sc la
doy, el ¢ orazdn se me pre-
siente poi qucrcxsele dadi,

y con eso cumplo como si sc
la diexa, Eso se llama pro-
Jinitta,

Thus a projimista is one

of your suffering,

Listen, once I went to the
house of a man who was very
intelligent to get some me-
dicine, And he tells th2 pco-
ple in his house, he says:
100k, give this man cofiee,
food; this man is projimista.”
What does projimista moun?
Projimista is if I see some-
body who'!s worse off in need
than I am, and I don't huve
any alms to give him, and
though I don't give him any-
thing, my hecart is breaking
for wanting to give him sone-
thing., &And with that Itve
done my duty as though I
had given him somc;hin?
called “projimista," 34

who is moved by the sight

The essential element seems to be

an emotaonal involvement in the suffering of one les

fortunate,

there is one furthor serrano trait thzt comes

out

in the protocols as a strong norm, very much akin to

That's
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what has been spoken about thus far, " A nf no ma gusta

hacer .las cosas por interds,""I don't like to do things

out of a desire for personal guin," Hospitality and fa-

vors must be extended, but not with an eye to getting
something out of the recipient, The opposite of "hacer
las cosas por interdés" is "hacerlas del corazdn," to act
from the heart, Favors must bz cxtended spontaneously
and with feeling, not manipuiatively-~cspecially not

out of a desire to receivc money. When I offered 10¢

to the little girl who brought me water from the river,
the mother protested, "ko, no es buesno que los muchachos
. @aprendan a hacer las cosuas por 1nterés.“"No, it's not
-good for children to get in thz habit of doing things

for interest.,"

To sum up, the serrano sees himself as humble,
hird working, obedient, poor, resigned to whatever
comes from “"above," be it from God who will restore
their lot, or from the government which will restore
their lot (to be seen in a later chaptcf). They are
proud of their Catholocism, devout in their observa-
tion, To their fellows they are generous in hospitali-
ty, eager to lend a helping hand, sympathetic to the
lot of those worse off than ghemselves, And they act
out of spontuncous generocsity, not out of selfish
calculation,

This has been called their "self image,® It would

more accurately be called their "idealized self image."
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What they have revealed is not so much their actual bo-
havior, but what they balieve ghould bz their behavior,
In the interview situaﬁion, faced with an outsider ques-
tioning them about themselves gua serranos, thzy expresscd
thé values which provide thz norms that ideally guide
their life,

Many of these are fulfilled to the hilt, The hos-
pitality and warmih df thase people in sharing whit
little they have is astounding., The visitor from out-
side has protubly never bzen in touch with people in
whom the "old" virtues arc still such a living part of
.daily existence, In thinkingbbaék, 1 confess that I was
uneasy when accorded this treatment, suspacting that
their was some ulterior motive bzhind it all--c.g.
they wunted money from mz, And bzing from thz culture
in which I grew up, I felt obligatcd to offer moncy and
uneasy when specific prices weren't established for
specific services, In light of all that has come out
in the p;otocols, it is clear that this was a mistake, '
if one wishes to spend any time in the Sierra of the
Dominican Republic, he will have to reciprocate in
kind, repaying warmth with warmth and uncalculated
generosity with uncalculated generosity, taking the
price tag off many thingse-u style of life for whi.ch
an urban American background poorly equips onc,

On the other hand there is tension Tetween norm

and actual practice in som2 cases, Soie sexrvices
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for example, do have a specific price, The woman
who buys and cooks food for the single soldiers and
forest rangers sets a monthly price; a set price is
paid for renting a houée or a mule, But there is alwuys
a little embarrassment when prices are mentiored;
the practice of expecting and receiving money for
services is is part of a different system, guining
greater prevalence throughouf the country, but coming
into conflict with the values that subtended the old
system, If the new system is to gain prevalence, new
norms will have to be established, or there will be
tension, In the case of the serranos, the tension
is there but is #&light; and one can predict that money
will win the conflict hands down, as soon as it becomes
more rcadily available,

Despite these slight cdnflicts, the serranos
still maintain their idealized sélf image, seecing themn~
selves as has bzen depicted above, And the values ex-
pressed in their idealized selffimage are truly influ-
ential in shaping their expectations of how the out-
side world should behave toward them, "Since we are

humble,poor, obzdient, etc,, therefore:..." Their

greatest expectations lie with Balaguer and with the
u,Ss. gévcrnment. Recalling what was said about the
caudillo system, it will be seen how this self image
conveniently fits into the frameworXk of that systen,

and their view of thomselves makes it quite sensible



and congrucnt for them toturn to a stronger letder,
The great congruence between their self-image and the

caudillismo frame of reference is what makes the study

of their sclf image relevant to the question of how
they perceive and feact to their crisis; for as will
be seen, it is in the framesvwork of thz caudillo systen,
through the categories provided by this systen, that

the facts of their crisis filtered into their aware-

The protocols of the sawmill workers show diffcrent
dimensions of self evaluation, It hus been remurked
earlier that the shared cultural and historical back-
ground of the two groups gives & certain uniformity
to the protocols which transcends thz economic differ-
ences of th2 groups, But in the area of "ideualized
self imuge" there are definite ‘differences, what the
workers assert about themselves indicates that at least
in some arcas their concept of themselves differs from
the serrano sclf image, |

In the first plzce the workers tend to give more
emphasis to the fact that they are men who are "breaking
their back." If the serrano claims esteem because he
sces himself as humble, the worker claims it becauss
he sees himself as willing to sweat, Even the foreman:
the question.was: is your work easy or'hard compared

to that of thc other men?
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Ko, lo que yo hago, nautr-
ralmente, lo quaz tengo que
hacer es mandar, MNaturalmen-

te yo soy un hombre que yo me

fajo, Si hay gue coger plcd—
ra para tapar un hoyo aql,
yo lo tapo, Si hay que co-
ger a trochar para una loma,
yo lo hago, Que por alld
hay que hacer un preliminar
para echar uny carretera,
pues yo también ando las
lomas primero, para cono=-
cerle el sitio. s{, yo ca-
mino mucho, yo ando mucho,

}O...nPturally what I do...
vwhat I have to do is givo or-
dcrs. But naturally I'm & man
who can really work hurd, If
we have to lift a hkoulder to
cover up & hole there, I co-
ver it, If we have to slash
out a path up & hillside,,.,.that's
what I do, let's say we have
to make @ preliminary study
for a roxd, well I wander
around the hills first to
determine the right place,
Yeah, I have to do a lot of
walking, a lot of moving,

The importznt elemant is that hz insists that he

works and felt somewhat apologetic about the fact that

his principal job was just to give orders, This is

significant in light of the disdain for manual labor,

the symbolic valuc of &

king for him, that still pervades latin America,
is, one of the characteristics of him who hus

is that he doesn't have to work:

life where ona

hae othz2rs wvor-
36 That
"mede it

the necessity of work-

ing with one's hands is a symbol of low stutus in itself,

And yet the workers of la Loma point out with pride

that they work hard

Another worker is even more eloquent about himself:

Porgue si yo pegundo boto-
ne' vivo la vida, pué' yo
la voy @& vivir, Y si e' con
una hacha, también la voy a
vivir, Porque yo...yo tengo
una gazecta, que yo ‘toy en
ei mundo, pero e' pa' tra-
bajei, ko e' p' e'tai sen-
tao con la mano cruzao, no,
Yo no me quicro impo'tura,
no, Yo me crie¢ en un tiompo
que °n truba abu, El deJ
nfo m' enschid a trubejai,

alive,

Because if it's by sewing on
buttons that I have to stay
that's how I'll live,
If it's with an axe, 7tl1
live that way too, Because

I have a destiny; I was put
on this earth to work, not
to be sitting down with my
hands on my lap, No, I'm not
gonnit strike up any poscs,

I grew up in a timz whan you
hadda work, My §n*hﬂr taught

me how to work.
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There was in thz above an allusion to the fect
that people "higher up"-=ho'd bz “pretending'--zre the
ones that sit with their hands in their lap, But he
states his willingnass to work almost with pugnacity.
Were he evaluating himseclf strictly in the light of
the disdain-for-work value mentioned above, onz might
have cxpected him to be somewhat apologetic, at least
about thc fact of his working, But he suys it with
pride, as in the follewing:

Loso*ro' salimo! GChdl noch,., We've gone out to spand the
ei afa pcidenino! eou1 y en night,..killing oursclvc

la nochaz fajao, amanecei pito in the day and breaking our
a pito, fa jao tirando palo'  backs at night too, working

de p' &lld,..en el tiempo from dusk to dawn, breaking
del invierno, con un saco our backs hurling around lozs
arroptQ. ¥ ud, sabe porqu; from the hills, .. duriny vwine
lo hacfano' nosotro'? Por ter, covercd with a sack, And
la familia, you know whg we did it? For

our family.,.

This samg worker, and a few othars, tend to claim
esteem bscause of the supposed success which their
working habits would give them with the Americans, were
they to get a jeb in "lew York,"

€. . ' ' . .
Yo he o0i1do muchos dominica- I've hecard a lot of Domini-

ros guc vienczn de @lld que cans who comz back from low
dicen "Zucno, yo voy por York and say “ticll, I'm going
compromiso, porque alld sc bocause I have to, because you
gana dinero, pero la vida make money there, But life is
es dura," lLa vide cs dura, hard," Thoy find lifec hard

lo hdlldn ellos, como nunca since they've never worked in
hab;an trabajado en crompu- American companies, ., But

fiias americanas, Pcro yo when I wus growing up, I worked
que me crié en companfc in American companics (in the
americanus s& como es qua Dominican Republic); I know

se trahaju: e¢on los ameri- how you're supposed to work,
canos nunca lo ho encontra- I've never found it hurd

do duro, Porquec soy un hom- with the Amerieans, Decause
bre trabajuidor y me gust: I'm & huard worker and I like
ganar dinero, Yo iria alid to make money, I'c go to

y me parcce cue viviria bicen, the U.S, and I think 1'd get
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porque yo sé cdmo es gue

se trabaju, Que si Ud, va

& laborur ocho horas, es a
trabajur; nada de vuelta,

Si Ud, va a mancjar una ma-
quinario, es & tender a csa
maquinaria durante ese tiem-
PO. Y como yo estoy impuesto
& huacerlo,,..

Porque el americanc sabe

lo que vale un hombre de
traba jo, Sab2 lo que vale
un hombre: que trabuja Guro
goio yo he trabujuo, duro,
duro, que yo nunca trake jao
na' liviano, Ha sfo t&' pe-
sao, té! caigao, Si yo vca
compaiifaj americana!, me voy
con lo! americano!,

along just fine, Because

1 krow how you're suvpoosed to
work, If you'v: got an 8
hour work duy, it's 8 hours,
no time off, If you havoto
work a machin2, you have to
take good care of it during
that time, And since I'm
used to doing it,,,39

Because th2 Amcrican recogni-
zes a worker,., He knows the
worth of a man who works
hard, like I've worked, hard,
hard, I've never had an

easy job, It has always

bzen hard work, heavy, If

an am2rican compuny turns

up, I'd go with the aAmeri-
cans,

The implication is that the Compuny coes not appre-

ciate them for what they are--which is exactly what

they are trying to say. They have many compleints about

the Company, as will bz scen; onc of thesce is the lack

of estcem &and consideration when thzy think these should

be forthcoming,

This is perhaps an idealized image of thomselves:

but it is their image, What they value in themselves—-

exaggerated though much of it might ba-<is quite dirfe-

rent from.what th=

sorrano valiics in himgelr,

It is not

radically opposcd: tlho serrano mentions his sweat on
Y

the conuco along with his humility and submission to

authority; the worker mentions his loyalty to the govern-

ment and his generosity, along with his ability to worlk,

But the emphasis is diffcrent. The serrano scems large-

ly guided by his cthos of tranquil submission; the worker

appcars more influenced by an ethos of faithful sweat,



-80 ~

When the serrano. thinks of the Americans, he fczls it is

his humble condition that should endear him to themn,

"Los americanos se conduclen de los infelices,.." “"Amzri-

cans have pity on the poor people.." But the vorker, as

has been seen, believes his value is as a faithful

laborer, "El americano sabc lo que vale un hombre de

traba jo como yo." "The American knows the worth of a

hard worker like myself,"

To continue with the worker's self imuge: esteem

tends to bz claimed not only on the basis of hard work,

but also because the worker has "rubbzd elbous" with

more important people,

Bueno, U4, sabc que siempre
el obrero ticne una dlsc1pli-
mna mas que el campesino, por-
que el obrero ticne roce con
industriales, y con genth

quc tienecn otra cutegorzo di-
ferente al campcsino, Sobre
ese particular no son igual,

Well you know th2 worlker is
always more educated than the
campesino, becanse th2 work-
er has contact with indus-
trialists, and with paonle
who are of a different class
from tho campa31no. In this
rcopbzi thcy re not the

same,

Either he has hud contazct, or he feels he should

have itg

Yo no he ido a los E'tado!
Unido', pcro he dicho quc

ya que se me ofre'ca salir
a' e'te paf', bu'co ei blan-
co como yo, le voy a lo!
blanco’',

I've never gons to the Uni-
ted states, but I've alwuys
sajqd that the first chance

I get to leave this country,
I'm goin' up where therc arc
white mon like mysclf, I'm
goin' up where there are
white men,42

A third element in the workers' self image: he

- . : & ‘ .
wants ecsteem because of his profesion,his skill, There

is a believe in La Loma that farming the land is stu-

pid prople--it is not considered a Sklll but & way
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of life for those who have no skill, The following

two segments are from scrranos,

No, nunca, nunca. (Le ,Justa
la agricultura nadz mas?)
i agricultura nada mas,
(porqué?) Porque...como
guien dice...porqun c' mi
capucidu, mi CdpdClda Lada
md' me dabu pa' .ol0C da pa'
eso, Porque yo no sé ni la
"o," porgquec e! como le digo
a Ud., YO no me sc ni,como ’
gquien dice, ni e! presuﬂ.
ud, sabz lo que_ 'tai fajao
dende por la mahuna, con la
jacha en la mazno? E' con el
enemigo encima t&' ei tiem-—
PO...metersec Ud, debajo un
monte, quec tienc Ud, que bo-
tai, Pero entonce eso...cso
lo Gnico que sé hacei, U4,
comprende,

Aquf e' una vida dtIdJu.
53, porquc en otro pal"“',
en otro' paise',..aqui cn

e'te pal', casi todo ei
mundo,,.son poco' lo' quec
no viven laboreando la
tlerrd. Pero en otro
pafse! no., Viven de profe-~
sione', todo ei mundo, UQ,
lo sake? D2 profcsione.

w:th this attitude, any job in the

never, never, (You only
farming?) Yes, just farm-
ing, (Why?) Because that's
sort of what I'm fit for,
what I'm fit tor, I was only
good enough for that,..
because I don't even know

how to write the letter

"o," and like I say, I kind
of don't even know how to
express mysclf,

Do you know what it's like to
be working from early in the
morning, with an axc in your
hand, with the encmy (the
sun)...the enemy over you

all the time? To start work-

Mo,
like

ing in thick brush thzat

you're going to have to
Clear away? But that's thas
only thing I know how to
do, you understand?43

Eere it's a backuards life,
Yes, because in othasr coun-
tries,.in oth2r countric,..
here in this country, al-
most everybody,...thore aren't
many people who don't live
Just tilling the soil, But
not in other countries, They
livb from skills, cv‘ryonb,
y' know? From Sklll -

sawmill is seon

as a profesion ién: @ profession (prokubly more accurately

translated as "skill").

matter how menial,

Each job in the sawmill, no

is given its official title, The

man who walked around grcasing the machines was called

" 3 SO
mecanico, .

The nan who shovelled sawdust into wheel-

barrows and dUnpced it over the hill was called “el

serrinero," Even the worker who piciked up the useless
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slivers and piled them up out of

the way has his title:

“varillero.," The truck driver's job (chofer), which in

English is called bluntly enough truck-driving, is called

in La Loma by the much more awe-inspiring title of

“Cbofcrismo," (chaufferism),

is &

The truck driver, in thinking back to his

great consciousness of having a

Among the workers there

skill and a title,

first

work on trucks, said hz used to help lozad thom: “yo

era admini'tradoi,”

"T was the administrator." In less

euphemistic tetms he would have been called & npedn, "

The forcmazn, thinking back to his childhood,

_the cows his father uscd to owne

"wwe were livestock raisers,"

recalls
vSramos hacendados,"

In short, esteem is bor-

rowed by the workers from any contact with machines

and any knowledge of something besides farming,

some

sections where this comes out/

Despucs que mi padre mur{o,
nme ful al ludo de mi mamid,
y ah{ comencé a trabujar on
los ingoenieos Donde trahz—~
je mucho en los talleres de
mecanica, trcbdjc en los do-
partamentos Go bombas,
ndo motores dec 1la cbntrl-
fuga, cn los ingenios. Y
despuds también aorondI a
mdqulnlrta en la Vld Férrea,
de ahf tambilén pagc al de-
partamcento de ttractores,
arando y trabujando en bull-
dozcr%$..vo ne crié en
IMPANLLE americanas,

Ah, yo hz trabujao cn t4!

Yo he trabajado como ayudan-
te ! trattoi, eyudante! ca-
midn, eh, banqu"ro, ch,
de'trom34d01, lcncro, h°

gorys ie=in the sugar mills

After my father died, I went
with my mother and bagan to
work in thea sugar mills, I
worked in mwachine shops, I
worked in thz pump department,
running the centrifuvgal motors,
s, And after-
wards J also lcarncd how to bz
a machinist on the railroud,
From therc I passcd to the
tractor depuartnont, ploughing
and running biilldozers,..l

grew up in American companies.45

Aah, 1've worked at everything,
I've worked as & tractor assis-
tant, a truck assistant, banch-
er, plan Y, woodﬂ<n, 1f've worked
in the hills,,.('ve worked at all
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traba jao en todo!' lo! the hard jobs.46
trabujo! reciof,

Ud., no ve to' esa' carrete- Do you see all those rouds

ra que hay en la' lomu',.. in the hills? Rozds,,.I'm the
carretera, To'! eso' he he- one thut made them 2171, I've
cho yo, To' eso' he hecho made all those roads, Clcar-
yo! Dc'toconindole Yy hacien~ ing the stumps, making a

do la trochu LY e1 buidd! path, @and the bulldozer right
atrd' ahi, 10 esa' carrc- there behind me, All those
tera que Ud, ve: to' eso! roads you scc,,..l'm thi one
trabz jo!' he hecho YOeeo ~that did all the work, 7

Every effort is made to separate themselves status—
wisce from those whb have no skills, For examples; looking
ahead to the closing of the sawmill, there secmed to be
a tendency for those who considered themselves "skilled®
to say: "I'm worried about those poor unskilled worlkers
who won't b2 able to find ajob, With my skill, of course,
1 could find @ job in a week.,..but whzt about the poor
guys that have no skill,,.maybs they slioulén't closc
the sawnmill,.."

Porque hay mucha gente de Becausc a lot of thoso P&oO=-
esos que no tienen profesi- ple have no skills, Me, at
oncs, Al mcnos,yo, me pare- 1east..when I leave hore,

ce que si sulgo de agqui, no I won't bz a month with-
duro un mes sin trabujar, por-out work, bezcause I have

que tengo varias profcsio- 80 many skills, And if

nes, Y cuando yo no agarre . 1 don't grab on to onc thing,

uno, agarrc el otro, I1'11 grab ahold of somzthing
elsec,

This is a greuat contrast to the serrano who sces
himself as gencrally stupid (along with all the posi-

tive qualities mentioned earlicr):

Bucni, ei dominicano, le The Dominican,,.well, I'11
voy a decir yo & ud,, ei tell you, ths Dominican is
dominjicano e' una gentc a savage, a guy who dozsn't
saivaje,.unit gente que no know,,.boccuuse the foreign-

conoce, Porque el e'tranjoro ers are all intelligent peo-
son gente to' de inteligen- ple, who live with their
cia, de su cabeoza, y cono-  heads, and know all sorts of
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cen toda'! la cosu', Y no- things., And we're,,.ths Domi-
sotro! scmo' una gente,,. nican is...as good & parson
el dominicaano, como quien as you'd ever want to mecet,..
dice...mﬁ' dc bueno, pero but the Dominican is sort of..
ei dominicano e! como quien savage, y' understund? In
dice...una gente salvaje, my opinion we're,...you cin

vd. comprenée, Para mi semo' hardly call us paople...49
gente,..gente brutaimente,

Morully good but bockwards: this is the serrano's

view of himself. Another serrano talks of his people:

Y hay otro qu2 no pucden And therce arc others who
af' a lo!' claro', porquc can't even leave the hilils,
no sabzn desenvoiveiss, because they can't talke

E! gque p' hablui le ticn- care of thumselves, Their
bla la lenqua, y no sabe tonguas tremble whan thay
'pliceisc nunca, start to speak, and thzy

can never express themselves,20

To sum u each of the agroups estw-cims itself on
[} = k

the basis of an idcalized self image, idealized traits

(9]

which they each claim to possess, But tho self ineges

(¢

are quite diffcerent in both cases., . -

But the question of status and Self-csteem would bz
incompléte w;thout mantioning the other small group that
lived in La Lomu: the soldiers, forest rangers, and
alcualdes. These individuals comprised "1' autoridd'",
the authoritics., Though it 3is tangential to the central
themz of thz study, the traits by virtue of which they
claim estecm present an intcresting contrast to the
serranos and workers., Since no intervicws werce held
with them, their "sclf imuge" will have to be inferred
from their behavior,

Fortunatecly their dress, posturce, and b:havior is

often an elogucont testimony -to the imagz of tho jdeald
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hautoridd, "

It appcars that the busic and most indispznsable
badge of authority is a pistol, preferably a revelving
six-shootcr with a handsome pecurl handle, The authori-
ties wear their guns every chance they get, One of the
forest rangers was espzcially fond pf thisAimagc. when
the men took off on mulebick for a neighboring commurni-
ty to play basebail; the lesser men took bats and bulls:
the authority took his pistol, VWhen thz lady-governor
of the province ceéme to La Loma, shz was greeted by the
ranger and his gun, And whan I offerred to take a pic-
ture of him and his faﬁily, he first ran inside and
strappzd on his six-shooter, While his family smiled
naturally and simply into the camera, h: frowned off
into the déistance, his hand on the hilt of his gun,
the very image of responsible authority.

But several elements arc still lacking in the pic-
ture of “1' autoridd.," For example the wrist watch, Therec
were about four wrist watches in L& Loma, none of which
worked, but all of which were worn by "1' autoridd" on
important occasions, Rext comas thz2 brown helmet and
sunglasses, AAd to all these a rmustachez and a cigarrctte,

danglinjy from the lips, and you have the full flcdgced

" macho, 1

Not &ll avthorities fit this image, The young
government forest ranger (whose picture appoars in

the photos), refused to weur a gun and was in gencral
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quite unassuming. But the portrait ¢ivan above scems to
be the ﬁoiel for a certain typc of authurity. Th2

men who pose in this fashion seem to be saying ubout
themselves: "I'm not an oruinary nobody, I'ﬁ an
autoridd, I'm important--important enough to have to
wear a gun to protect myself, And if you step out of

line, I have a mano de hierro, an iron fist,

This is an impressionistic picture of the traits
which an authority seems to attribute éo himself gua
authority, But the self image of the farmers and the
workers has been abstracted from thc assertions about
self made on the protocols, There appear to bes sys-
tematic differences, the serrano placiqg great emphasish
on his trangquility and okodience to the law, the work-
er pointing to his faithful and willing performance

of exiremely hard tasks and his various "skills,"

A concluding observation could bz made, The differ-
ence between the self image of the two groups is closzly

related to the participation of the workers in a factory

sectup, Esteem, as well as wages, are expected bzcausc
P [ P ’

of work and skill, Thz workers arc still viewing the
world in the frame of‘rcference of & bipurtite socicty,
where the rich step on the poor and the solution is for
th2 poor to seeck elpAfrom above, But the workers' image
of their own role is much more active than that of the
serranos, Assuming for tha2 moment that thz country is

moving in general from a traditional bipartite stratifi-
: b



cation system Mgsbem, where an individuzl is bor  nto
his class, toward a modern industrial system whe - upward
mobility is theoretically possible through indiviouul
achievement, the sawmill workers have moved psychologi-
cally closer to participation in the modern system,

For although they still retain the paternalistic framz
of reference of the caudillo.system in their political
thought, and even a paternalistic orientation toward the
Company (a2s will be seen),-their fascination with their
work and their skills makes them now cxo2ct,as their
duc, esteem and consideration, When & man secks esteem
through work and skill, rather than through humble sui-
.mission, ha has bzgun to move into the twentieth cen-

tury.



